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explanation. Nor does Bhaskara make his system thoroughly
rational without admitting the inexplicable into it. For, if it is
asked, how can the Brahman remain pure and one when its own
iakti undergoes transformation, he has to answer that its iakti is
peculiar and so does not affect it. Even Badarayana devoted a
sfttra or aphorism in order to make room for some inexplicability,1
So if the difference has to cease in the case of the upddhi also, it
becomes asvdbhdmka, not natural, as in the case of the difference
between the Brahman and the jiva, and the upddhi becomes
aniwacamya. As we have already noted, Bhaskara has misunder-
stood Sankara, in saying that his Maya is unreal like the horns of
a hare.

VI

RAMANUJA

Ramanuja explicitly rejects the theory of Bhedabheda in many
places of his Srzbhdsyam. But his Visistadvaita is really a reinter-
pretation of Bhedabheda,2 All commentators say that both
identity and difference can be found between the Brahman and
the jiva; but many hold that one is primary and the other secon-
dary or unreal. Only when both are equally real and primary do
we find identity in difference. Ramanuja accepts three kinds of
reality, the Brahman, the jiva, and the physical world. The latter
two form the sakti of the former. Ramanuja's theory is therefore
a form of Saktivada like that of Yadavaprakasa.3 And this iakti
is a visesana or quality of the Brahman. But energy and its
possessor cannot be separated, though they are not merely the
same. Hence the Brahman is not indeterminate, but determinate,
that is, particularized by sakti (saktivisista). The relation between
the two is that between the body and soul.4 The body of the
Brahman comprises both the jivas and the physical world. It is
an instrument of his play (Ittd). It has two states, the suksma or
the subtle and the sthula or the grossJ In the subtle state it is

* M. M. Lakshmapuram Srinlvasacharya tells us that, according to Sankara,
identity between the Brahman and the jiva is real and difference not real; for
Bhaskara, difference is due to upddMs and so vanishes, but identity is real; and
for YadavaprakaSa, identity is due to iakti or energy and difference due to
individuality. Thus for all three, identity is primary and difference secondary.
But for Ramanuja, difference is primary and identity secondary. See DarSanodaya,
P- *94-
3 Ibid^ p. 192. < Sr&hdsyam, VoL II, p. 162 (R. V. and Co.). 5 Ibid., Vol. I, p. 408.